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Introduction 
igeria is a heterogeneous society with about 300 

ethnic nationalities. The character of the country 

has made it increasingly difficult for peace and 

harmony to exist among the diverse ethnic nationalities in 

the country, which sometimes results into indigenes-settlers 

conflicts. Section 42 subsections (1) (a) (b) and (2) of the 

1999 constitution of the Federal Republic of Nigeria (as 

amended) stipulates that a citizen of Nigeria of a specific 

ethnic group, community, place of origin, religion or political 

opinion shall not, under whatever circumstances, be 

subjected to any deprivation as a result of birth. The 

constitution unambiguously stated that any person born in 

Nigeria before October 1, 1960 either of whose parents or 

any of whose grandparents belongs or belonged to a 

community indigenous  to Nigeria is a citizen of Nigeria 

(Federal Republic of Nigeria, 1999).   
Nigeria is a product of amalgamation of the Northern and 
Southern protectorates in 1914 by Lord Lugard, the then 
Governor-General of the British colony. The creation of Nigeria 
is harmful to the indigenous peoples because the multi-ethnic 
nationalities in the country were joined together into one 
entity called Nigeria without regard to their respective 
uniqueness. Consequently, not quite long after political 
independence, the country began to experience myriad of 
conflicts especially, ethno-religious conflicts that eventually 
led to the sudden end of the first republic in the country. From 
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ABSTRACT 
Nigeria is a 

heterogeneous 

society with about 

300 ethnic 

nationalities that 

were brought 

together in 1914. 

The inability of the 

various ethnic 

nationalities to live 

together 

harmoniously 

brought about 

conflicts in Nigeria, 

especially indigenes-

settlers conflicts 

conflict. Even 

though the 

constitution of the 

Federal Republic of 

Nigeria 1999 (as 

amended) stated 

that all citizens of 

the country would 

not suffer any form 

of discrimination 

under whatever 

circumstances, the 

same constitution 

equally created a bit 
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1967 to 1970, Nigeria was engulfed with a bloody civil war which was brought about when 
the former eastern region declared a state of Biafra. 
Indigenous peoples in the country have unique  connection to as well as use of their 
ancestral land. They equally perceive their territory as vital for their collective physical and 
cultural survival as a people. On the event of marginalisation, subjugation, dispossession, 
discrimination or exclusion of these people by settlers with different ways of life, culture, 
norms and values, the relationship between the indigenes and settlers is bound to suffer 
harms. Over the years, the constant conflict between indigenes and settlers in Nigeria 
manifests in ethnic intolerance, which cannot be divorced from limited conceptualisation 
of the cloudy concept of citizenship.  
Essentially, Sections 25, 26 and 27 of the constitution of Nigeria make provisions for all 
categories of citizenship in the country, which are citizenship by birth, citizenship by 
registration and citizenship by naturalisation. Section 42 (1) of the constitution outlaws 
the use of any law through executive or administrative action that discriminate against  
Nigerian citizen on the basis of place of origin, religion, sex, ethnic group or political 
opinion (Federal Republic of Nigeria, 1999). Nevertheless, there is huge discrimination 
against settlers by indigenes in many parts of the country. Therefore, this paper is geared 
towards the examination of indigenes-settlers conflicts in Nigeria with particular 
reference to the way forward out of the skirmishes.  
 

of confusion in defining who is a citizen, indigene and settler in the country. The aim of 

the paper is to examine indigenes-settlers' conflict in Nigeria with a view to finding out 

the way forward out of the near intractable conflict. Data for the study was collected 

from secondary source, while content analysis was used in data analysis. It was 

discovered that indigenes-settlers conflict is caused by many factors including loop-sided 

distribution of societal benefits, unhealthy struggle between indigenes and settlers over 

scarce resources, distrust among the various ethnic groups in Nigeria, imposition of alien 

culture and traditional institution on the people, religious, and historical factors. The 

implications for indigenes-settlers' conflict in Nigeria include negative impact on national 

unity and nation-building efforts in the country, fear created by nomadic-

pastoralists/crop farmers conflicts, narrowing down of the political space through 

alienation of so-called settlers from the scheme of things, and negative impacts on the 

development of social capital. The conflicts have been poorly managed by the 

government over the years leading to its escalation. Going forward, Nigeria needs to 

amend its constitution to clearly define who is a citizen of Nigeria; review the Land Use 

Act of 1978 to make all pieces of land in the country to be owned by the Federal 

Government; convoke national conference to assuage the fear of the minority in the 

country; and give the women full indigeneship of their husbands' place.  
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Conceptual Framework 
Indigenes 
The indigenous principle first appeared in the Native Authority Law of 1954, which defined 
an indigene as someone whose generosity can be traced to particular geo-ethnic space 
within a local council or state in which the person lives. On the contrary, a non-indigene is 
a native who is not a member of the native community living in the area of its authority 
(Bappi, Jamari & Abraham, 2019). The study by Bappi, Jamari and Abraham (2019) traced 
the origin of indigene principle in Nigeria to pre-independence era which is vital in the 
understanding of the history of the concept in the socio-economic and political life of the 
country. 
Similarly, Eme and Okonkwo (2019) asserted that an indigene in informal Nigerian 
language means "son of the soil" or "land owners". Indigene is usually used to describe 
an ancestry to a particular place. This further shows that owners of the land is a 
terminology that is used in Nigeria in describing indigenous people of a specific area, even 
when they are politically subordinated there. Indigenes are essentially a group of people 
that possess common identity, a common descent or lineage as well as cultural identity. 
Eme and Okonkwo (2019) perceived indigenes as the owners of the land or son of the soil, 
pointing out that this category of people have common history, language and cultural 
identities, and this definition is vital to this paper. However, the definition of indigene by 
the authors did not take into account how exclusion of one ethnic nationality by dominant 
ethnic nationality in a area could lead to conflict like the study by Nwangwu (2017); and 
Olakunle, Joseph and Segun (2016).  
Nwangwu (2017) noted that political marginalisation as well as socio-economic 
deprivation of a people are some of the major issues indigenous people fight against in 
order to liberate themselves from oppressions. In a bid to ensure non-dominant sectors 
of society, they are determined to preserve, develop and transmit to future generations 
their ancestral land and ethnic identity as the basis of their continued existence. Even 
though there is no single universally acceptable definition of indigenous people, the some 
of the most often used elements in its discourse are: self-identification; deprivation; 
marginalisation; and cultural distinctiveness.  In order to maintain control over economic 
resources as well as decide who gets what, how and when at any given time, the 
privileged few among the indigenes who have access to national wealth of the state 
usually enjoy patronage from their benefactors (Olakunle, Joseph & Segun, 2016). 
In view of the foregoing, indigene is defined, in this paper, as original inhabitants of an 
area who are owners of the land and are so much attached to their ancestral land to the 
extent that they use their position as owners of the land to determine who gets what, 
how and when within their territory. Indigene principle is protected by both the ILO 
Convention and the Nigerian constitution. However, the confusion created by the unclear 
definition of who is an indigene by the Nigerian constitution 1999 creates room for 
skirmishes in the country. 
 
Settlers 
Just like most concepts in social sciences, the concept of settlers does not have precise 
definition that is universally acceptable. That aside, Eme and Okonkwo (2019) defined 
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settlers as people of alien origin who are permanently settled among the indigenous 
people. Settlers or non-indigenes are regarded as visitors, or second-class citizens of the 
host communities they live in. The indigene-settler dichotomy has been worsened by the 
politicisation of the federal character principles as contained in the 1999 constitution of 
Nigeria. The concept of settlers as captured by Eme and Okonkwo (2019) is vital to this 
paper to the extent that it perceived settlers as aliens who are not original owners of the 
land or son of the soil, but live in the same geographical location with the indigenes. 
However, the definition by Eme and Okonkwo (2019) did not capture issues such as 
injustice and intolerance that are associated with indigene-settlers dichotomy which are 
triggers of conflict like the definition by Igbafe (2021). 
According to Igbafe (2021), settlers refer to strangers or visitors or non-indigenes who 
have relocated or settled in a geographical location that is different from their place of 
origin. settlers are generally referred to as non-indigenous people and are most often 
regarded as second-class citizens because they reside outside their ethnic group. 
According to the author, indigene-settler mentality rises the assignment of members of 
another persons or group's ethnic affiliations as leaders that show injustice, intolerance 
and partiality in the sharing of resources of the state. It is instructive to note that indigene 
and settlers are the basis of intractable ethnic problems engulfing the country. Also,  
indigene-settlers problems in Nigeria are driven by the desire to exclude people who 
possess certain criteria such as being a member of a different ethnic group. The study by 
Igbafe (2021) is vital in the understanding of the dangers associated with indigene-settlers 
dichotomy in the country. Nevertheless, the study by the author did not capture the tools 
indigene-settlers apostles use to validate or justify their actions as the study by Sayne 
(2012). 
Sayne (2012) noted that indigene-settler distinction is equally explosive because it 
reinforces, and is reinforced by other identity-based divides in the country such as 
ethnicity, language, religion and culture. Parties to indigene-settlers conflict usually use 
racist, separatist, clash-of-culture rhetoric to validate their actions. According to the 
author, one bloody communal conflict in Kaduna was called a "war against political Islam" 
and a "clean-up campaign against ignorant monkeys" and second-class citizens. 
Consequently, the population of every state in Nigeria is divided into indigenes and 
settlers. While indigenes means original inhabitants of an area, settlers can be citizens of 
Nigeria, which shows that they are not totally stateless. However, discrimination, 
subjugation, and marginalisation against them can lead to serious conflicts.  The study by 
Sayne (2012) is helpful to the definition of settlers in this paper because it established ways 
of through which settlers question can be used as a separatist tool by some people to gain 
political, economic, cultural and social advantages. In view of the foregoing, settlers are 
defined, in this paper, as non-indigenes who have resided in a place that is not their 
original land for a long time and do not have equal rights with the indigenes in sharing the 
resources of the place, and this situation can lead to conflicts.      
 
Conflict 
There is no universally acceptable definition of the concept of conflict by scholars. In other 
words, many scholars define the concept in a way and manner that appeal to their 
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academic orientation and perception of realities. In this regard, conflict has been defined 
as friction, discord or disagreement that arise within a group of people especially when 
the belief or actions of one of the groups are either resisted or unacceptable by another 
group. Conflicts can also be defined as occurrence of disagreements through which the 
parties to a conflict perceive a threat to their collective needs, interests or concerns 
(Marianc, 2019). This definition is vital to this study to the extent that it borders of 
disagreement between groups over threats to their vital interests or needs.  
Similarly, Folarin (2015) noted that conflict can be defined as any circumstance in which 
there are irreconcilable goals or emotions between individuals or groups which eventually 
brings about hostile interactions among them. Conflict, according to the author, exists in 
many forms apart from the forms that can trigger competition. Conflicts can equally take 
place in at diverse levels such as interpersonal, intrapersonal, intra-group, intergroup, and 
intra-organisational levels. The definition of conflict by Folarin (2015) is vital to this paper 
in the understanding of the vital role "trigger" plays in the understanding of the nature of 
indigene-settlers conflicts in Nigeria over the years.  
Usually, conflict is defined as a situation in which two or more parties compete to acquire 
the same scarce resources at the same time. This shows that a conflict is not a static 
situation, but a dynamic one, the intensity level changes over a conflict life cycle. An 
understanding of the conflict cycle is important for the understanding of how, where as 
well as when to adopt new strategies and measures aimed at conflict prevention and 
management (Swanstrom & Weissmann, 2005). In view of the foregoing, conflict is 
defined at disagreements between the indigenes and settlers over land resources and 
political opportunities in a defined territory where a group of people is perceived as 
indigenes who are the original owners of the land and others as settlers who are visitors.      
 
Theoretical Framework 
There are many theories that can be used in the understanding of indigenes-settlers 
conflict in Nigeria, including elite theory, conflict theory, manipulative elite theory, theory 
of ancient hatred, and ethnic competition theory. However, ethnic manipulative theory is 
adopted in this paper because it is more suitable relative to others. According to Blaton 
(2015), ethnic manipulation theory emerged from the writings of anthropologists, such as 
Franz Boas and Johann Gottfried Herder in the early 20th century. 
Olzak (2019) noted that ethnic competition theory has three basic assumptions as follows: 
(i) large as well as resolute influence of new comers in an ethnically different environment 
is likely to receive hostile response from the original inhabitants of the area; (ii) the theory 
places huge importance on economic competition among ethnic populations. This is 
because economic competition makes struggle over increasingly scarce resources more 
intense. In the ensuring competition, the dominant groups will retain or exclude the less 
dominant competitors. This usually happens when the new groups invade another 
group's position, which can be driven by migration, economic contraction as well as the 
upward mobility of the less dominant group. Conflict arise when the dominant members 
of a group resist the entry of less dominant members of an ethnically different group into 
their space; and (iii) competition processes leads to protests or conflicts within the 
political or power domain. It is important to note that when settlers or newcomers pose 
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threats to the balance of power balance s well as political control by the dominant groups, 
the dominant ethnic groups mobilise joint action in reaction to possible loss of political 
control. 
The theory is equally relevant in the understanding of indigenes-settlers conflicts in 
Nigeria because they perceive the settlers as posing threats to their economic survival as 
they would not welcome a situation where the settlers would compete for land, elective, 
and appointive positions with the indigenes. There is also a tendency for the settlers to 
introduce an alien culture on the indigenes who have strong attachments to their 
ancestral land, norms and values, which they cherish. The resistance of the settlers to 
indigenes' norms and expectations have usually resulted in conflicts. However, the theory 
is weak in explaining the structural issues involved in the indigene-settlers conflict in the 
country , which are part of the major drivers of the conflict. 
 
Methodology 
Historical research design was involving examination of existing data on settlers-
indigenes' conflicts in Nigeria was adopted in this paper with a view to understanding the 
dynamics of the current issues and making predictions about the future of the conflict in 
the country. Data for the study were collected from secondary source. Sense of 
discrimination was used in collecting only relevant and related secondary data on the 
issues under examination. Data collected were analysed using content analysis.  
 
Incidences of Indigenes-Settlers Conflict in Nigeria 
There are many incidences of indigenes-settlers conflicts in Nigeria. According to Akintola 
and Yabayanze (2017), on February 2, 2002, Oodua Peoples' Congress (OPC) lashed with 
Hausa settlers at Idi Araba, Lagos State. On February 26, 2002, there was a communal 
conflict between Apprapum and Osaturu communities in Cross River State. Similarly, on 
September 3, 2002, there was a renewed communal conflict in Owo, Ondo State. There 
have also been attacks by Fulani settlers in Kaduna, Benue, Plateau, Jigawa, Niger, Edo, 
Sokoto, Yobe, Delta and Anambra States. The attackers usually set houses ablaze, sack 
indigenous communities as well as occupy their land. 
Krause (2016), opined that land conflicts has existed in Jos long before the September 
2001 crisis in the city. Ostien (2009) noted that from 1991 to 2007, there are many cases of 
ethnic conflicts in Plateau State. However the conflicts of 1994 was significant. The 
conflict started from the outcome of local government election conducted in Jos North. 
Before the election, late Gen. Sani Abacha (a Muslim) from Kano state, installed Col. 
Mohammed Mana as the Sole Administrator of Plateau state. Col. Mana appointed Alhaji 
Aminu Mato, a Jasawa, a Caretaker Chairman of Jos Local government Area, but, he was 
not accepted by the people. Tension arose as Mato was sworn-in into office despite 
protests by the indigenes. However, the Governor later removed Mato in order to bring 
back peace to the troubled areas. Going forward, a Christian, Frank Bagulu Tardy from 
Anagutu tribe, was eventually elected as Chairman of the Local Council. Consequently, 
Hausa/Fulani people protested at the Governor’s Office, saying that the governor must 
reverse to the status quo. In essence, the conflicts Jos in 2001 was a consequence of a 
move to exclude Jasawa from appointive office by late Gen. Sani bacha.     
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According to Sampson (2012), from January 17 to 20, 2009, indigene-settlers conflicts 
erupted in Jos, Plateau State leading to loss of 320 lives. On March 17, 2010, a group of 
suspected Fulani militia attacked residents of Biya and Batem in Plateau State, killing over 
13 people. On April 11, 2010, a Christian village called Biron was attacked by Fulani 
herdsmen, who are perceived as settlers in the state. The number of casualties was not 
recorded, though the conflict was described as a reprisal attack by Fulani herdsmen, some 
of whom were killed by some Christian youths in the area. On May 22, 2010, three Fulani 
herdsmen were killed by some Christian youths in Biron as they were returning from 
Mosque. This action made Muslims to launch overnight attacks on a Christian village, 
Mazah, hence raising more indigenes-settlers tension in the state.   
Similarly, ReliefWeb (2011) noted that for a long time in the past, the conflict over 
indigenes rights and political representation in Plateau State has degenerated into serious 
communal conflicts affecting many parts of the state. Since the late 2001, about 4,000 to 
7,000 people has been killed in the conflicts, when the major conflict started in Kano 
State. The indigenes-settlers conflict in Plateau State has been fueled by tensions 
between ethnic groups struggling for scarce resources in the area. This was reinforced by 
the emergence of organised militia groups and the proliferation of light weapons in the 
rural areas. Again, clashes between Muslim and Christian youths hit Jos in 2008, leading 
to the death of over 700 people. In 2010, the crisis claimed over 1,000 lives in Jos. From 
2001 to 2011, over 220,000 people were displaced in Plateau State as a result of the 
conflicts. The 2010 conflicts resulted in the displacement of over 18,000 people, who fled 
to other places for safety. Many houses were burnt as a result of the conflicts in the state, 
as all parties to the conflict suffered huge loss because of total destruction of their means 
of livelihood. No doubt, conflicts and displacement of people has radically changed the 
status of Plateau State to the extent that, today, the state is ethnically-segregated. Thus, 
Christians who are largely indigenes do not live in Muslim dominated areas and vice versa. 
It vital to note that religion reinforced the boundaries between the mostly Christian 
indigenes and Muslims Hausa/Fulani settlers in urban and rural areas. The conflicts in 
Plateau State represents an indigene’s right questions, but it appears that the 
government does not have the political will to address this conflict. On the whole, the 
conflict in Plateau State usually emanate as a localised conflict over indigene’s rights, but 
also usually degenerated into a religious conflicts of national as well as regional 
dimensions.  
 
Structural and Proximate Causes of Indigenes-Settlers Conflict in Nigeria 
There are many causes of indigenes-settlers conflicts in Nigeria. One of the causes of the 
conflict is the lopsided distribution of societal benefits as well as unhealthy struggle for 
scarce resources, cultural heritage syndrome and distrust and the factors have reinforced 
claims over settlers discrimination in the country. Section 147 (b) of the 1999 Constitution 
stipulates that the President shall appoint minimum of one minister from each of the 
country. Nevertheless, the constitution fails to clearly define who an indigene is 
(Constitution of the Federal Republic of Nigeria, 1999). This lacuna created a leeway for 
the political class to rely on the indigene clause as well as the federal character principles 
to fuel indigenes-settlers conflicts in the country.  
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Historical, religious, and   as well as regional factors are vital in the understanding of the 
near intractable character of the indigenes-settlers conflict in Nigeria. With respect to Jos 
conflicts, geographically, the area lies in the center of Nigeria, between predominantly 
Muslim north and largely Christian south. The position of Jos attracted many artisans, 
mine workers, business people and public servants during the colonial era. The colonial 
masters could be blamed for the emergence of Jos crisis because they initially relied on 
the Emirate System of local administration in Jos, but latter transferred power to the 
“native tribes” of Plateau State. Example of the native tribe in Jos is Beron speaking 
people. However, Hausa migrants from the north have numerical superiority than other 
ethnic groups in Jos. Today, ownership of Jos and claims to indigene status are usually 
fiercely contested between the Hausa/Fulani and native tribes. Also, the increasing 
scarcity of land as well as access to riverbanks had given rise to claims and counter claims 
over land use between indigenes and settlers (ReliefWeb, 2011).     
It is important to note that the Biron people are the Indigenous ethnic group of Jos, 
Plateau state in Nigeria. The people of Biron largely live in Jos South, Barkin Ladi and 
Riyon. Biron people have 96 percent population of Christians in the 2006 census. The 
conflict in Plateau State has multifarious, multicultural as well as multilateral character 
and scope. In other words, the nature of the place made it possible for multiplicity of 
ethnic contenders to lay claims to indigeneship of the land of Jos. Biron ethnic nationality 
is one of the contenders with the claim that Jos is their ancestral heritage. On the 
contrary, Hausa-Fulani nationality claim that they established Jos from nothing and 
nurtured it into what it is today without any form of assistance from the professed 
indigenous people.    
There are other factors that are responsible for indigene settlers-conflicts in Plateau 
State. One of the factors is doctrinal position of the two major religious affiliations which 
nearly correspond with indigenes-settlers affiliations in the state. Thus, what the 
indigenes who are largely Christians believe in is different from what the settlers who are 
largely Muslims believe in. The main issue with the doctrinal positions of the various ethnic 
affiliations is lack of clear understanding of the various doctrines. Therefore, it is 
disagreement over the various doctrinal positions that fueled the crisis. The merger of 
culture with religious practices is a trigger of indigenes-settlers conflicts in Plateau State 
(Osartin, 2013).       
It is equally important to note that the conflicts in Jos is caused by calculated attempt by 
some groups to forcefully take possession of some productive communities and impose 
their way of life on them. The Jos crisis started in an area called “Congo-Passions”, where 
a Christian girl was killed by some Muslims when she tried to jump the barricade they 
erected on the road during prayers. This was followed by massive killings and destruction 
of properties. The Christians were equally implicated in road-barricade during prayers. 
Favouritism in government employment and appointments contributed heavily in fueling 
the  indigenes-settlers conflicts in Nigeria. This problem arose as a result of the incident 
of indigene/settler question in Jos, which has been loosely defined and addressed by the 
government. Installation of First-Class Chiefs by the settlers and enforcement of forceful 
obedience from the indigenes, who are largely Christians, reinforced other factors such 
as fear for islamisation of Nigeria and loop-sided political appointments, paved the way 
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for the conflicts. Jos conflicts were also triggered by greed, forceful appropriation of land 
of indigenes by settlers.  Fear of possible Jihad is equally one of the causes of indigenes-
settlers conflicts in Nigeria. Another factor is the agenda to re-colonise Nigeria and 
islamise it at the center of the various conflicts in Nigeria. That aside, in the north, it is not 
possible for a Christian to be an emir, however, in Jos, Gwom Qwom Jos is a Christian. 
Information in the public domain has it that Muslims wanted to take the post and give it 
to a Muslim. Their strategy has been to use Fulani herdsmen to appropriate territories 
owned by indigenes. This situation is worsened by winner-takes-all which has 
characterised politics in Nigeria over the years (Obiora-Okonkwo, 2017).    
Similarly, Zango-Kataf conflict was caused by the imposition of Muslims from the Zaria 
Emirate upon the native population of Atyaps and this brought about socio-economic as 
well as political domination of the area in favour of Hausa/Fulani. It is also important to 
note that the application of Sharia laws on non-Muslims prepared the atmosphere for 
indigenes-settlers conflicts in the state. The imposition of an emir as well as Sharia law on 
the indigenous people of Atyaps facilitated the annexation and control of Atyaps land 
belonging to the Kataf peasants. In a similar manner, the plan by the local authority to 
relocate a local market from its original position to the outskirts of the town provoked 
the Hausa/Fulani tribe  and later triggered a conflict. Religious as well as cultural 
intolerance and forceful incursion of Fulani herders into farming areas of some of the 
communities resulted in bloody conflicts between the settlers and indigenes. Therefore, 
grazing of cattle around farmlands is one of the major causes of conflicts between Hausa-
Fulani settlers and Atyaps indigenes in Kaduna State (Nwangwu, 2017).  
Ajor (2018) noted that the Tiv-Jukun conflicts are caused by indigenes-settlers question in 
Nigeria. The Tiv people originated from Benue State, while the Jukun people originated 
from Taraba State. The two states share boundaries. For many years, Tivs migrants had 
settled in the area under dispute which is between Bali and Gassol Local Government Area 
of Taraba State. The Tivs were said to be instrumental to the development of most villages 
in the disputed areas. The Tiv migrants to Taraba State equally acquired huge wealth, and 
this created fear on the minds of the Jukuns of likely usurpation of the area by them. The 
indigenous people of Jukun started feeling threatened about the prospects of losing 
political authority in their land, and started the conflict that led to pushing of the Tivs out 
of the area. The conflicts was, therefore, motivated by struggle for political power rather 
than economic power. The only avenue to wrestle power from the Tiv was to push them 
out of the land, which has been the source of their wealth.  
It is important to note that indigenes-settlers conflict in Nigeria is a social conflict relating 
to diverse groups in the Nigerian society. The indigenes and settlers have diverse social 
ties, which is likely to make competition between them intense. Again, the unequal 
distribution of resources and other benefits that would have been jointly enjoyed by the 
two people are appropriated by the dominant social groups (Osegbue, 2017).  
 
Implications for Indigenes-Settlers Conflicts in Nigeria 
The current manifestation of indigene-settlers conflict in Nigeria in the form of nomadic-
pastoralists/crop farmers conflicts has further given rise to food insecurity in the country. 
A situation that arise as a consequence of the difficulty of by the crop farmers in accessing 
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their farms due to killings and damage to farms by suspected nomadic pastoralists. This 
situation is not healthy for peaceful coexistence in the county considering the multi-ethnic 
character of the country. 
In the realm of politics, indigene-settlers conflict has negative implications on political 
participation given the fact that the settlers are excluded from effective participation in 
politics which is necessary for democratic consolidation in the country. Exclusion of the 
settlers from adequate political participation has negative impact on the country's 
political development, especially in the area of ensuring effective participation of the 
people in the electoral process in the country. Another political implication of the conflict 
is that it reinforces primordial political culture instead of civic political culture on the minds 
of the people. 
Finally, indigene-settlers conflict stunts the development of social capital in Nigeria. Social 
capital is vital in facilitating cooperation among the diverse ethnic nationalities in the 
country. Social capital manifests in the form of acceptability of national values, positive 
attitude to the societal growth, trust, respect for other people's rights, commitment to 
the growth of Gross domestic Product of Nigeria, among other things. The increase in the 
level of corruption in the country could be blamed on the dichotomy between indigenes 
and settlers, hence the drive for some people to, first and foremost, satisfy their 
primordial public to the detriment of then civic public.    
 
Management of Indigenes-Settlers Conflict in Nigeria 
Sampson (2012) noted that virtually all efforts made by the Nigerian government in the 
management of various crises in the country did not achieve the desired aim, because the 
strategies adopted by the government has usually been reactive rather than proactive. 
Starting from 1980 Maitasine riots till data, the Nigerian state approaches to solving ethnic 
crisis has been deployment of retaliatory violence as well as establishment of Judicial 
Panel of Enquiry. Deployment of security forces in Nigeria has not adequately solved 
settler-indigenes conflicts in the country; it could only mitigate conflict manifestations it 
in the short-run. In Plateau State as well as in other parts of the country that have 
experienced indigenes-settlers conflicts, massive deployment of the Nigerian soldiers has 
not been able to checkmate the problem arising from indigene-settlers conflicts.  
Also, government at all levels in Nigeria barely implement White Paper arising from 
Judicial Panel of Enquiry, hence making the entire exercise a colossal waste of time and 
funds. It is important to note that the recommendations of Judicial Panel of Enquiry on 
Jos conflict has not been implemented till date. This is a common occurrence in Nigeria. 
In places like Benue State, where there has been intense killings of the indigenes by 
nomadic-pastoralists who are settlers, the government appears to be handling the 
situation with bias. The insistence of the government that open grazing is a gang-up by 
the south against the north suggests that the government at the center may not be 
neutral in the conflict.   
The government has not been able to address the root cause of indigenes-settlers 
conflicts in Nigeria. The government has been tackling the manifestations of the conflict 
without tackling issues such as the failure of the government to amend the sections of 
the constitution that frown against giving all citizens of Nigeria equal rights over land 
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wherever they live. In order words, the government has not tackled the issues around 
indigenes-settlers conflict in Nigeria through structural changes.       
 
The Way Forward 
The way forward out of the challenges created by indigenes-settlers conflicts in Nigeria is 
to re-examine the structure of the  country. This should start with constitutional 
amendment aimed at expunging all the constitutional provisions that restrict some 
categories of Nigerians from effective participation in the areas where they have lived for 
more than one year. The inability of the 1999 constitution to unambiguously define 
"indigene" creates room for manipulation of the lacuna to fuel settler-indigene conflicts. 
The use of indigeneship rights to prohibit Hausa-Fulani settlers in Plateau State from 
political participation should be discouraged. In this regard, efforts should be made by the 
government to ensure that all citizens of Nigeria are given equal opportunities anywhere 
they live within the country. Therefore, there should be all-inclusive national efforts to 
solve the challenge posed by the nebulous definition of citizenship in the country. 
However, this should be done in a manner that protects the prevailing customs and 
cherished values in the area through creation of a channel for respect of the cultural 
beliefs and traditions of the people by the settlers.  
In the area of competition between the indigenes and settlers over land resources, the 
federal government should revoke the Land Use Act of 1978 to make the federal 
government owe all the land in the country contrary to what the situation is today where 
each state of the federation owe the land in their respective jurisdictions. Since ownership 
as well as the use of land are the major causes of the indigene-settlers conflict, addressing 
the review of the existing land use act would go a long way in solving the problem of 
indigene-settlers problem in Nigeria.  
In order to solve the challenge of fear of domination among the minority groups by the 
majority groups in the country, sovereign national conference should be convened by the 
federal government to address all issues relating to citizenship as well as resource control 
in the country. The conference should be given a term of reference to address issues 
about who is an indigene and settler in Nigeria. 
Finally, there is the need to revisit the gender dimension to indigene-settlers conflict in 
the country. This can be achieved through constitutional reviews. The constitution should 
be revisited to make women that have married to immediately acquire the indigeneship 
of her husband's place.  
 
Conclusion 
The paper has been an attempt to examine indigenes-settlers conflict in Nigeria. The study further 
examined the incidences of the conflict in the country as well as its implications for the Nigerian 
state. It was discovered that indigenes-settlers' conflict has political, social and economic 
implications for Nigeria. It was further revealed that the conflict negatively affect overall 
development of the country in terms of reduction in the GDP, erosion of trust amongst the diverse 
ethnic nationalities in the country, narrowing-down of the political space, which is an anathema to 
democratic consolidation, as well as fueling disunity amongst the diverse ethnic nationalities in the 
country. In view of the challenges posed by the conflict, it is concluded that unless the constitution 
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of Nigeria is reviewed to address clearly who is a citizen, indigene and settler, there would be no 
meaningful development therein.  
 
Recommendations 
In view of the findings of this paper, the following recommendations are found vital: 
i. The federal government should convene a national conference to enable the various ethnic 
nationalities in the country air their views on how they want the country to be run; 
ii. The federal government should ensure through adequate legislation by the National Assembly 
that religious laws are not imposed on the people anywhere in the country; 
iii. Adequate legislations should be made by the National Assembly to ensure that married women 
are allowed to enjoy the same rights that their husbands enjoy in their places of marriage;   
iv. There should be  a legislation by the National Assembly aimed at protecting the customs and 
traditions of the people by ensuring that alien traditional institutions are not imposed on the 
people contrary to their own ways of life; and 
v. The federal government should enact laws through the National Assembly to immediately 
prohibit open grazing of cattle in all parts of the country and adopt ranching. 
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