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Abstract 

his paper intended to provide the 

meaning of Sufism its development. The 

linguistical and contextual meanings of 

Tafsir bil Isharah and the basis in which is build 

upon, the differences between Tafsir bil Isharah 

and philosophical Tafsir. 

The views of scholars on 

Tafsir and condition for 

acceptability of Tafsir Bil 

Isharah and some books 

written on Tafsir bil 

Isharah.  

 

INTRODUCTION 

he glorious Qur’an has given rise to many literatures in different 

languages over centuries. This blessed field came up with existing 

literatures in many European, African and Asian languages. There 

is no book in whose service so much talent, so much labour, so much time and 

resources have been expended as has been the case with the Qur’an. 

 

LITERAL MEANING OF TASAWUUF 

There is no consensus among scholars’ concerning the root word “Tasawuuf”. 

Ibn Khaldun in his book title “Muqaddimatu Ibn Khaldu” has mentioned four 

different views of scholars concerning the roots of the word “Tasawuuf”. 

These roots as he stated are as follows: 

I. Some scholars are of the view that the root of word “Tasawuuf” is 

derived from the Arabic word “Suuf” which literally means “wool”. This 

is so because of the rough woolen clothing characterized the ascetics, 
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who preferred its symbolic simplicity to richest and more sophisticated 

materials94. 

II. Some scholars are of the opinion that the origin of the word 

“Tasawuuf” is from the Arabic word “Safaa” which can be literally 

translated as pure. They hold this stand because of the purity of the 

heart of a person that is practicing “Tasawuuf”95. 

III. Some scholars are of the opinion that the word “Tasawuuf” traced its 

origin from the Arabic word “Suffu” which they related directly to the 

‘people of bench’. These are people among the companions of the 

Prophet Muhammad (S.A.W) who choose to always spent their times in 

the Prophet Muhammad’s (S.A.W) mosque performing Ibadats and also 

abstaining from all sorts of worldly glamour96. 

IV. Imam Alqushairi (R.A) holds as stand contrary to what has been said. He 

is on the opinion that the word does not have a root. According to him 

the word is just a nickname97. Imam Alqushairi argued that, anybody 

assumed the root is from Suffa or Safaa has gone contrary to the Qiyas 

and Sarf. In addition, the word also is not from Suff, because they are 

not the only ones using it. 

 

CONTEXTUAL MEANING OF TASAWUUF 

As was defined by Al-Bustani in his book “Da’iratul Ma’arif” Tasawuuf means 

total submission to the will of Allah98. Based on his definition a Sufi is a person 

that devotes himself towards achieving Allah’s pleasure. More over in a book 

title “Durus Fi Tarikhul Falsafa”, Tasawuuf means to turn and shun away from 

all worldly glamor’s and be practically committed towards achieving Allah’s 

desire. Whoever wants purity and more closeness to Allah must shy away from 

satisfying his desires. Tasawuuf involves thinking and actions. 

 

ORIGIN AND EVOLUTION OF TASAWUUF 

The origin of “Tasawuuf” in its actual context begins in the early days of the 

mission of the Prophet Muhammad (S.A.W) when most of his companions 

demonstrates clearly their commitments to attaining the salvation of the Day 

of Judment. Some of them spent most of their days in fasting and spent their 

nights in prayer and very committed to Ibadats. Among the companions as was 

mentioned in “Kashfuzzunun” some even migrate to the Prophet’s (S.A.W) 

 
94. Mukaddimatu Ibn Khaldun P. 522. 
95. Mukaddimatu Ibn Khaldun P. 522. 
96. Mukaddimatu Ibn Khaldun P. 522. 
97. Mukaddimatu Ibn Khaldun P. 522. 
98. Da’iratul Ma’arif Lil Bustani Volume 6 P. 133. 
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mosque for the purpose of only worshipping Allah. However, the term 

Tasawuuf was not ascribed to  them99. The word Tasawuuf was not attributed 

to the then companions of the Prophet (S.A.W). 

 

DEVELOPMENT (EVOLUTION) 

As Islam continue to grow and expand, believers followed the foot-steps of the 

companions of the Prophet Muhammad (S.A.W). until the second century of 

Islam when some people who engage physically and mentally in worshipping 

Allah and also turning from all worldly pleasures started to described 

themselves as ‘Sufis’. The first person that was given this title (Sufi) was Abu 

Hashim Assuufi who died in the year 150 A.H100. During that period and the 

subsequent centuaries the Sufis started to initiate and developed their 

teachings. These teachings and with of many civilization involves, as at that to 

time it started to be mixing up with philosophy, and even employed philosophy 

into the doctrines. These change the Tasawuuf from its initial context. This was 

the beginning of the differences between Ahlus Sunnah and philosophical 

Tasawuuf in seventh centuary of Islam. It was during that period many people 

embraced Tasawuuf, demonstrating physically a sign of closeness to Allah 

while mentally they are not. It is this same people that started to mould people 

and call them to follow and accept whatever comes from them without 

questioning. Eventually, the teachings of Sufism remain within certain 

doctrines that are, Al-Azkar and some (innovative) practices. 

 

DIVISION (PARTITION) OF TASAWUUF 

There are basically two major divisions of Tasawuuf: 

• Tasawuuf Annazree: This is the type of Tasawuuf that is based on 

search of knowledge and also disseminating knowledge101. From the 

explanation above you many understand that, this sact place 

important priority to teaching and learning. The religion itself is built 

on knowledge.       

• Tasawuful Amalee: This kind of Tasawuuf concentrates mainly on 

practice and devotions to worshiping Allah102. In another words this 

type of Tasawuuf concentrates in actions in various means to attain 

Allah’s contentment. 

 
99. Darus Fi Tarikhul Falsafa P. 140. 
100. Kashfuz-zunnun Vol. 1 P. 150. 
101. Attafseer Wal Mufassiruun Vol. 2, P. 297. 
102. Tafseer Wal Mufassiruun V. 2, P. 298. 
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All these kinds of Tasawuuf have effects and influences on what constitutes 

the Tafsir of Sufis. Therefore as we only have two major kinds of Tasawuuf, the 

Tafsir of Sufis is also divided into two categories. 

 

TYPES OF SUFI TAFSIR 

3. Philosophical Tafsir of Sufi: As have stated among Sufis there are people 

who devoted themselves in philosophy103. It is hard for them to find 

bases to depend these from Qur’an because it was not revealed to back 

their stand. They started interpreting the book of Allah just to connive 

with their doctrines.  

4. Tafsir Bil Ishara: The word Tafsir is an Arabic word which derived from 

the root “Fassara” which literally means to lift the curtain, to make clear 

or to show the objectives. Technically, Tafsir is the body of knowledge 

which aims to make clear the true meaning of the Qur’an, its injunctions 

and the occasions of its revelation. While Ishara literally means a sign or 

indications. 

 

Hence, Tafsir Bil Ishara is defined as the interpretation of the Qur’an by giving 

a meaning that is contrary to the first and apparent meaning by using some 

hidden insinuations that appear to the Sufis104. This means interpretations of 

the Qur’an beyond its outer meanings, and the people practicing it concerns 

themselves with meaning attached to verses of the Qur’an which are not 

visible to anyone, but only him whose heart Allah has opened. It must not be 

denied that Allah guides to the understanding of the Qur’an whom He pleases 

and as He wills. 

Moreover, Tafsir bil Ishara can also be defined as indications from guided signs 

given by Allah and not entirely based on the science of Tafsir at a given time105. 

 

THE DIFFERENCE BETWEEN PHILOSOPHICAL TASFIR AND TAFSIR BIL ISHARA   

The aim of this is to shade more light on what has been said and also to serve 

as a yearning stage to differentiate the two “Tafaasirs”. The following has been 

identified by Imam Azzahbi in his book ‘Tafseer Wal Mufassiruun’: 

i. Philosophical Tafsir is build with philosophical ideas which the Sufi 

search the text in the Qur’an to depend it. While on the contrary the 

 
103. Tafseer Wal Mufassiruun V. 2, P. 298. 
104. Tafseer Wal Mufassiruun, V. 2, P. 308. 
105. Qur’anic Sufism P. 230. 
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Tafsir bil Ishara is Tafsir of Qur’an based on its inner or hidden 

meaning106. 

ii. Philosophical Tafsir deals only with the plain meaning that can be 

deducted from its Arabic text. However, the later can interprets the 

Qur’an by using any insinuations107. 

 

THE BASIS OF TAFSIR BIL ISHARA 
Some people may believe that it is after the evolution of Sufism, Tafsir bil Ishara 
came into existence. 
The Tafsir bil Ishara has been in existence ever since the revelation started. The 
Qur’an itself approved it, the Prophet Muhammad (S.A.W) also gave its verdict 
and the companions of the Prophet Muhammad (S.A.W) worked with it in 
giving meaning to the Qur’anic text. 
These are the basis from the Qur’an: 
 

.108  ٹٱٹٱُّٱ............ملهلجمحمخمممجنحنَّ

“But what has come to these people that they fail to understand a single 

fact?”109 

.110  ٹٱٹٱُّٱملململىبيبرتملململململململململ َّ

“Do they not ponder on the Qur’an? Had it been from other than Allah, they 
would surely have there in much discrepancy”111. 

 112.ٹٱٹٱُّٱململململململململ َّ

 
“Do they not then earnestly seek to understand the Qur’an, or is that there 
locks upon their hearts”113. 
From the light of these mentioned verses it has been clearly indicated that the 
Qur’anic text has its plain and inner meaning. The unbelievers comprehend 
sufficiently the plain meaning because of their adequate understanding of 
Arabic language, though did understand the inner meaning which was to call 
them to think about Qur’an and believe in what it contains. 
 

The basis of Tafsir bil Ishara in the Sunnah: 

There were also traditions reported from the Prophet Muhammad (S.A.W) 

which are directly flinging a light on the validity and acceptability of Tafsir bil 

Ishara. Some of these traditions are: 

 
106. Tafseer Wal Mufassiruun, V. 2, P. 308. 
107. Tafseer Wal Mufassiruun, V. 2, P. 309. 
108. Suratun Nisa’i verse 78. 
109. Commentary of Qur’an by Yusuf Ali, P. 236. 
110. Suratun Nisa’i Verse 82. 
111. Commentary of Qur’an by Yusuf Ali, P. 237. 
112. Suratu Muhammad (S.A.W) verse 24.  
113. Commentary of Qur’an by Yusuf Ali, P. 1567. 
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i. In a tradition reported by Dailami on the authority of Abdur-Rahman 

Ibn Auf, the Prophet Muhammad (S.A.W) said, “The Qur’an is under 

the Arsh; it has its plain or outer meaning as it has its inner or hidden 

meanings114.  

ii. In another hadith transmitted by Faryabi, reported by Hassan 

Mursal, the Prophet Muhammad (S.A.W) said, “each verse in the 

Qur’an has more than one meaning, plain and inner, each alphabet 

has its limit and from that you can detect a meanings115.   

From these traditions we have made to understand that Qur’anic text has its 

plain and inner meanings. However, the scholars have discrepancies over the 

exact meaning of plain and inner. The best out of all the explanations given by 

scholars is; the plain meaning stand for the actual Arabic text and what can be 

understood directly based on its Arabic text. More so, the inner meaning 

connotes its interpretations. 

Abu Ubaida said, all the narrations and histories of communities mentioned in 

the Qur’an, the actual text which can be seen physically is a story about past 

and past events but mentally is mentioned to serve as a lesson and deterrents 

to the successors not to follow their foot-steps where they were wrong and 

the punishments that follows and also to serve as a model where they are right 

and also the rewards and benefits of it116. 

 

THE POSITION OF THE COMPANIONS 

The companions of the Prophet Muhammad (S.A.W) have sound knowledge of 

Qur’anic exegesis because they have the best teacher ever had, they also 

witnessed the revelations and its circumstances and above all they are the 

most virtuous people. In view of that Allah and this Prophet Muhammad 

(S.A.W) command us to accept, recognized and to use as an evidences 

whatever comes from them. 

The Sahaba of the Prophet Muhammad (S.A.W) (Ridwanullahi Alaihim) knew 

Tafsir bil Ishara and also applied it at some point in their era. To back up the 

position Abu Hatim reported from Dahak on the authority of Abdullahi Ibn 

Abbas said, “Qur’an has many branches, plain and inner meaning, its ayat is 

never ends, stories and demonstrations, lawful and unlawful, abrogated and 

abrogating, be closer with it to scholars and shy it away from thoughtless117. 

 
114. Tafseer Wal Mufassiruun, V. 2, P. 309. 
115. Tafseet Wal Mufassiun, V. 2, P. 309. 
116. Tafseer Wal Mufassiruun, V. 2, P. 310.  
117. Tafseer Wal Mufassiruun, V. 2, P. 310. 
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Abu Darda’ said, “No one will interpret the Qur’an correctly until he interprets 

it with its plain and its inner meaning”118.  

There were many reports which were written in books of exegesis which 

demonstrates clearly to us that the companions of the Prophet Muhammad 

(S.A.W) (Ridwanullahi Alaihim) practiced the Tafsir bil Ishara. 

The following serve as references: 

Imamul Bukhari (R.H) reported a tradition on the authority of Abdullahi Ibn 

Abbas in the Jami-us Sahih, book of Tafsir said, “Umar (R.A) used to take me to 

his chamber when I was small with the elderly companions, however, some 

dislike it because their children are my peers! Umar (R.A) defend himself with 

a fact that I secured my knowledge from the same source with them. One day 

Umar (R.A) summoned me to his chamber. I thought he wanted to only display 

my ability to them! Umar (R.A) requested them to interpret Suratun Nasr: 

 ّٰملململململململململململململململنتىتيتململ َّ
 119.ٹٱٹٱُّٱُِّّ

Most of them replied that, the chapter indicates clearly to us that whenever 

you emerged victorious we should be thankful to Allah and seek for his 

forgiveness. He turns to me and said, “what is your stand o! Ibn Abbas”? I said, 

“it indicates assign of the Prophet Muhammad’s (S.A.W) death. 

 
َّملململململململململململ ّٰٱُّٱُِّّ  

When comes, the help of Allah, and victory. And see people entering the 

religion of Allah in crowds (is a sign you have fulfills your mission and a time to 

go back to your lord has approached) 

َّململ نتىتيت ململيبرت  

Celebrates the praises of thy Lord, and pray for His forgiveness: for He is oft 

returning (in forgiveness). 

Umar (R.A) said, “I know nothing about it except what you said”120. 

This is a clear evidence of Tafsir bil Ishara. As other companions view it from its 

outer perspective, Ibn Abbas point of view was from its inner and hidden 

meaning and Umar (R.A) approved it. 

Another indication can be extracted from “Tafsirul Alusi” in his expounding on 

verse 3 of Suratu Ma’idah: 

َّمل.....ململململململنبىبيبرتململٹٱٹٱُّٱ.....  

“This day I have perfected your religion for you, completed my favour upon 

you, and have chosen for you Islam as your religion”121. 

 
118. Tafseer Wal Mufassiruun, V. 2, P. 310.  
119. Suratun Nasr. 
120. Bukhari the Book of Tafsir Volum 6, P. 179. 
121. Tafsir Alusi Vl. 6, P. 60 
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All the companions (Ridwanullahi alaihim) wre very excited with this revelation 

but Umar was crying. Ibn Abu Shaybah reported that, when this verse was 

revealed other companions jubilating, Umar cried. The Prophet Muhammad 

(S.A.W) asked him way he was crying. Umar replied, whenever something 

confused us,a verse will be revealed to solve the situation, now the religion has 

been completed and nothing will be complete except it starts diminishing122. 

Umar (R.A) alone understood the verse in its inner context which is an 

indication of the closeness of the Prophet’s death. Prophet Muhammad 

(S.A.W) accepts this interpretation and also encouraged him. 

From the above explanations, it is clear that the book of Allah has plain and 

inner meaning. The plain meaning is the one which can be comprehended from 

the language while the later can be understood by people whom Allah 

chooses. 

This is also in conjunction with what has been said in the Qur’an: 

َّمل.......ململململململرتٹٱٹٱُّٱ.......  

“Nothing have we omitted from the book”123. 

َّجن......ململململململململململململٹٱٹٱُّٱ......  

“It is not a tale invented, but a confirmation of what went before it, a detailed 
exposition of all things”124.   
 

VIEWS AND STANDS OF SCHOLARS ON TAFSIR SUFI BIL ISHARA 

Ibn Salah was asked concerning the commentary of Sufis, he said, Abdur 
Rahman Assalami the author of ‘Haqa’ iqut Tasir’ mentioned so many things 
there which are not supposed to be mentioned and if he believed in what he 
mentioned he has gone out of Islam125. 
The position Ibn Arabi on Tafsir bil Ishara: Ibn Arabi coughed some Qur’anic 
verses also using Tafsir bil Ishara to protect his stand on it. One of these verses 
include: 

َّمم.....ململململململٹٱٹٱُّٱ  

Soon will We show them our signs in region and in their own souls, here he said 
all verse have two perspective. One within themselves and one outside it. Ibn 
Arabi referred this to plain and inner meaning of Qur’an. 
 

CATEGORIES OF SCHOLARS IN TERMS OF UNDERSTANDING THE TAFSIR BIL 

ISHARA  

 
122. Tafsir Wal Mufassiruun, V. 2, P 311. 
123. Suratu An’am verse 38. 
124. Suratu Yusuf verse 111. 
125. Fatawah Ibn Salah P. 29.  
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The commentators are not of the same category with regard to their ability to 

extract inner meaning from Qur’anic text; some are ahead of others. At the 

same time is not from all of them this type of Tafsir is recognized. In addition 

some made mistakes unintentionally. Moreover, some employed this type of 

Tafsir to just establish their doctrines. 

The Sufis greatly believed in Tafsir bil Ishara, howver, sometimes sentiments 

were used hen using it to comment on Qur’anic text. This is the reason why 

Ahlussunnah rejected some of their commentaries. 

The Tafsir bil Ishara as was mentioned earlier is not a matter of science and 

scientific principles, which may be acquired and then used as are the other 

branches of ‘Ulum al-Qur’an and Tafsir. Some scholars have therefore, rejected 

it ffrom the view point of general acceptability and said it is based on mere 

opinion. However, Ibn Al-Qayyim is reported to have said the results that are 

achieved by Tafsir bil Ishara are permissible and constitutes good findings if 

they fulfill all the conditions for their acceptability.  

 

CONDITION FOR THE ACCEPTABILITY OF TAFSIR BIL ISHARA 

Ibn Al-Qayyim mentioned four requirements for their recognition of Tafsir bil 

Ishara. These prerequisite include: 

I. That there is no disagreement with the plain meaning of the verse. 

II. That it is a sound meaning in itself. 

III. That in the wording there are some indications towards it. 

IV. That there are close connections between it and the plain 

meaning126. 

If all these above mentioned conditions are fulfill as stated by scholars the 
Tafsir bil Ishara is recognized and be given a position, however, if one condition 
is missing the Tafsir is rejected and not recognized. 
 
BOOKS WRITTEN ON TAFSIR BIL ISHARA 

Most scholars engage in plain Tafsir like Baidawee and Zamaksharee. Some 

commentators employed both plain and inner Tafsir like Naisaburee and 

Alusee. Some of these scholars devoted on Tafsir bil Ishara though did not 

totally neglect the plain one but used it very little. An example of this Tafsir is 

Tafsir altustaree. However, some only concentrates on Tafsir bil Ishara like 

Abdur-Rahman Al-Assalamee. 

SOME IMPORTANT BOOKS WRITTEN ON TAFSIR BIL ISHARA 

Tafsirul Qur’anil Azim Litustaree 

 
126. Itqan Fi Ulumil Qur’an, Volume 21, P. 184.  
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His name is Abu Muhammad Sahl Ibn Abdullahi Ibn Yunus Ibn Isah Ibn ABdullahi 

Altustaree. He was born in Tustara in the year 200 A.H. he was among the 

greatest scholars of the then time. He mates Sheikh Zunnunul Misri in Makkah. 

He lived in Basrah for a very long period of time. He also died there in the year 

283 A.H. his book was written in one volume. The author did not comment on 

the whole Qur’an but only concentrates on some selected verses. 

However, Sahl did not write the book himself, it was his disciple Abubakar 

Muhammad Bn Ahmad Al-balady that collected his Fatawa as a book. 

So the book constitutes only answers to questions put before the Sheikh and 

he responded. Some of the verse reported that the Sheikh interprets are: 

َّهلجمحمخمممجنحنملٹٱٹٱُّٱ............  

“But what has come to these people that they fail to understand a single 

fact”127.         

He commented on this verse that the unbelievers did not understand a fact. In 

addition to that the verse has its plain and inner meaning. The plain meaning is 

understandable to them due to their ability to comprehend the Arabic 

language which is the language of Qur’an, however, to understand the inner 

meaning was the difficulty. 

Another example of his commentary is:   

َّ الشعراء:  ملململململململململململململململململململململململململململململ ٹٱٹٱُّٱ

٨٢ - ٧٨  

“Who created me, and it is He who guides me; (78) Who gives me foods and 

drink; (79) And when I am ill, it is He who cures me; (80) Who will cause me to 

die, And then to live (again) (81) And who, I hope, will forgive me my faults on 

the Day of Judgment (82)128. 

He said, “He who created me to worship Him, and He will guides me to go 

closer to Him (78) and He who feds me with the food of Iman and satisfied me 

with His trust (79) And whenever I go astray He protects me or I demonstrates 

any sign of likeness to worldly glamour, He takes me away from it (80) He who 

gives me life from His remembrance (81)129.          

 

HAQA’IQUT TAFSEER LIS SALAMEE 

His name is Abu-Abdurrahman Muhammad Ibn Hussain Ibn Musa Assalamee. 

He was born in the year 330 A.H. he was one of the greatest scholars in the Sufi 

 
127. Suratun Nisa’i verse 78.  
128. Suratus Shu’’ara verse 78-81. 

129. Tafseer Wal Mufassiruun V. 2, P 333. 
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order. He well knowledgeable in the science of Hadith. He wrote more than 100 

books. 

His book was written in one volume. This book is available in Azhar library. He 

did not focused in interpreting the whole Qur’an but engage on some verses. 

His commentary is purely Tafsir bil Ishara. An example of his Tafsir includes: 

َّ مل........ملململململململململململململخلملىليلٹٱٹٱُّٱ  

“If we have ordered them to sacrifice their lives or to leave their homes, very 

few of them will have done it. 

In his attempt to comment on this verse he said, “To sacrifice their lives means, 

to go contrary to its wishes and to leave their homes means to leave to totally 

the love of worldly materials and the very few will have done it here referred 

to ‘Auliya’. 

Also in Suratul Ra’ad: 

َّ مل.......ملململململململململٹٱٹٱُّٱ  

“And it He who spread out the earth, and set thereon mountain standing firm”. 

He said, “He spread the earth and endowed it with his ‘Auliya’ and he who 

moves on earth searching for them is save and successful”. 

 

ARA’ISUL BAYAN FI HAQA’IQUL QUR’AN LI ABU MUHAMMAD 

The author of this Tafsir concentrates entirely on Tafsir bil Ishara. His full name 

is Abu Muhammad Assufi. He died in the year 666 A.H. the book is written in 

two volumes and is also available in Azhar library. Examples of his Tafsir are: 

٢١ - ٢٠َّ النمل: ملململململململململململململململململململململململ ٹٱٹٱُّٱ  

“And he took a muster of the Birds; and he said: “Why it I see not the Hoopoe? 

Or is he among the absentees? (20) I will certainly punish him with a severe 

punishment, or execute him, unless he Bring me a clear reason (for absence). 

He said, “The Bird in reality is his heart that was away for some moments to 

conducts certain Azkar and he thought it went away for nothing and this is 

common to Auliya and this is also another sign for their closeness to Allah, he 

further said, I will punish it with endurance to continue worship Him or will 

slaughter it with the sword of love or appear before me with a means to go 

deeper on to him”. 

 

ATTA’AWILATUN NAJMIYYA 

The book has two authors. Najmuddeen Diya and Ala’ uddaulah Assanamee. 

Najmuddeen started the work but died before he completed it. Then Ala’ 

uddaulah continues from where he stopped. The former used plain and also 
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inner Tafsir, however, the later concentrated purely on using philosophy of Sufi 

and also Tafsir bil Ishara. Examples of this Tafsir are: 

١٢٣َّ التوبة: ململململململململململململململ خلملىليلٹٱٹٱُّٱ  

“O ye who believe! Fight the unbelievers who are near to you, and let them find 

harshness in you: and know that Allah is with those who fear him”. 

He interpreted this verse as follows: 

“O ye believed, fight the unbelievers who are near to you which are your 

wishes by going contrary to its wishes, And let them find harshness in you by 

devoting to Allah’s worship….”. 

This is to mention just a few. 

 

CONCLUSION 

In conclusion, we have made to understand the origin and development of 

Tasawuuf. Effort has also been made to explain the categories of Sufi orders 

as well as different mode of Tafsif adopted by each category. More elaboration 

has also been done on Tafsir bil Ishara, its source, conditions for its 

acceptability and also brief discussion of some books written on that Tafsir. 
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