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Abstract 

This study examines “Roles of Traditional Rulers 

on Boundary Dispute Resolution in Bauchi State” 

.The data for this study was obtained from both 

primary and secondary sources, while the primary 

data were derived through questionnaires. The 

secondary data were obtained from relevant 

textbooks, journals and government documents. 

The researchers adopted simple random sampling 

technique to determine the sample size for the study. 

The study revealed precisely that traditional rulers 

are the major agent in transforming the attitude of 

rural people provided they are answerable to a 

titled ruler vested with the authority of governing 

the affairs of the people. Findings from the study 

shows people of Bauchi state believed that the 

traditional rulers in their community are the major 

agents in settling crisis and based on the findings, 

the researchers have come with the conclusion that 

traditional rulers have made a positive impact in 

community development to a degree by maintaining 

peace in their domain. 

 

 

Introduction  

There has been change in the role of traditional rulers in Nigeria as it applies to 

community development, since the introduction of local government reforms of 
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1976.In the said reforms, leadership roles were clearly expressed, which states 

that it is not the intention of government to destroy the organic unity of the 

traditional rulers. The traditional emirate and chiefdom will remain, although 

their functions will be changed to accord with the present day circumstances. 

Although the paramount of chiefs was undone by colonial rule, traditional rulers 

have served as important adjuncts in the administration of post-colonial 

government in both Nigeria and Africa (William, 2012). 

This in effect streamlined the procedure for the selection, recognition and roles 

of traditional rulers, therefore, formed the constitutional framework for 

traditional democracy, by a community selection of an acceptable ruler. 

There were the warrant chiefs during the indirect rule system, and the then 

colonial government recognized local chiefs, who performed as native court 

judges. The first class chiefs were recognized in the middle belt of Nigeria 

during the colonial era. All these sets of traditional rulers contributed in no small 

measure, to the upliftment of community development (ojo, 1976). 

Traditional rulers   have been undergoing change as the democratic dispensation 

within the country develops. It has therefore become necessary that they 

redefine their role as heads of their polities within the framework of 

developmental efforts by the central government and its adjuncts; as well as, 

non-governmental organizations (NGOs) (Wilhelmina, 2010). 

Traditional   rulers   in Bauchi state remain for a variety of reasons, important 

to the design and implementation of development projects within his area of 

jurisdiction. Their core functions include mobilization of their communities for 

developmental purposes. This includes the provision of infrastructure for 

enhanced standard of living within the community. Sometimes, traditional 

rulers initiate development projects and secure the support of both internal and 

external development agents for the execution of these projects  

(Wilhelmina, 2010). 

Traditional rulers work in conjunction with their subjects and therefore carry 

the whole community along to accomplish development projects that will be of 

benefit to the entire community. This study is aimed at finding out the role of 

traditional rulers in Bauchi State. 

 

Statement of the Research Problem 

But despite its elaborate provision, the 1976 Local government reform left 

unanswered such as theoretical questions as what should be the specific 
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executive functions of traditional rulers at the local government level in Nigeria. 

Over the years, traditional rulers have been carefully relegated to the 

background as far as governance 

Secondly, the problem of traditional rulers has been described as a 

predominantly “Northern” problem since it is in this location that the existence 

of dual authority structures-traditional and secular-is unavoidably well 

pronounced” 

There is currently, a debate on the position of traditional rulers in society. To 

the extreme left we find the school of thought who believes that the institution 

is anachronistic and reactionary and therefore should be disallowed any political 

role beyond recognitation.To extreme right is schools of thought that support 

the pre-colonial position for the traditional rulers in the governance of Nigeria. 

In between these extremes is the third school which argues for modification of 

their pre-colonial roles to meet changing societal conditions. 

The academic gap is the present ambiguity of the Impact of traditional rulers in 

Local Governments in the settlement of boundary dispute. This study becomes 

justified because it will explore the possible reasons underlying the present 

ambiguity of the role of traditional rulers in local government in the settlement 

of boundary dispute 

 

Objectives of the Study 

On the basis of the fundamental questions raised above, this study is meant to 

achieved the following objectives 

1. To examine the impact of traditional rulers in community development 

programs in Bauchi State 

2. To evaluate the extent of boundary dispute settlement by traditional rulers 

in Bauchi State 

3. To proffer solutions for Traditional rulers in carrying out boundary 

dispute settlement by traditional rulers in Bauchi State 

4. To Suggest ways to improve and encourage traditional rulers in 

developmental projects 

 

Significance of the Study 

The study will benefit the following stakeholders upon completion of the 

research project 
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1. Society 

The study will benefit the society in finding solution to the problems hindering 

traditional rulers from carrying out community development programs like 

boundary dispute settlements and crisis among their populace 

2. Government 

Upon completion of the study it will explore various ways traditional rulers will 

help in maintaining peace and tranquility 

3. Researchers 

Theoretically, this research work may help researchers to have vast knowledge 

about the role of traditional rulers in embarking on community development 

programs boundary dispute settlements and crisis among their populace as well 

as the problems they encounter in Bauchi State. This may help them to be 

constructive in their criticism and also help subsequent researchers to build on 

it and improve on their work 

 

LITERATURE REVIEW 

Sources of Traditional ruler in Pre-colonial Nigeria 

Essentially, all classes of traditional rulers have sources of authority and 

legitimacy. For instance, in a democracy, the authority and legitimacy of the 

class of rulers are derived from the votes of the electorates while military rulers 

derive their authority from the barrels of gun. Significantly, Max Weber has 

rightly categorized all types of authority into three legal/rational, traditional and 

charismatic (Anifowose, 2010). As the name implies, the power, authority and 

legitimacy of traditional rulers in the pre-colonial Africa were derived from 

traditions. In literal terms, tradition refers to such concepts as “old‟, 

„description‟ and „custom‟ (Rogets, 2009). According to Encarta  

Dictionary of English, the word „tradition‟ can be defined in five senses, three 

of which are relevant to its meaning in this study. 

First, it refers to custom or belief which is a long established action or pattern 

of behavior in a community or a group of people, often one that has been handed 

down from one generation to generation. Second, it presupposes body of 

customs, i.e., a body of long-established custom and beliefs viewed as a set of 

precedents. Third, tradition refers to handing down of custom i.e., the handing 

down of patterns of behavior, practices and beliefs that are valued by a culture.  
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Them, from the Nigerian view point, traditional authorities refer to the set of 

rulers of the various Nigerian peoples and communities before these people 

were brought together by the British colonial rulers in the establishment of 

Nigeria (Onoja, 2012). In the Northern part of Nigeria before the coming of the 

Europeans, the category of traditional rulers included the Mai of Borno, the 

Haberulers in Hamealand, the Attah in Igalaland, the Etsu of Nupeland and a 

host of others. Consequent upon the Islamic Jihad led by Sheikh 

UthmandanFodio in the 19th century Northern Nigeria, the Habe rulers (Sarki) 

in Hamealand and other parts of Northern Nigeria were replaced by Fulani 

Emirs while the Mai rulers in Borno became Shehu rulers (Abubakar, 1980). In 

the Southern part of Nigeria, the Yoruba and Edo peoples of the Southwest were 

led by Obasas traditional rulers in their various towns and villages (Atanda, 

2009). The Igbo were organized in a non-centralised system whereby the heads 

of the different clans formed the highest political authorities in Igbo villages 

(Afigbo, 2011). The Edo and Igala kingdoms had enormous influences on the 

move towards centralization among the Western and Northern Igbo groups 

before the advent of colonialism. In the different parts of pre-colonial Nigeria, 

the peoples had different systems of traditional political system which were 

either centralized or non-centralized and under the leadership of recognized 

heads as traditional rulers.  

Traditional rulers occupied important positions among the peoples of pre-

colonial Nigeria. Their positions were sanctioned by the traditions, history and 

culture of their respective peoples who held them in high esteem and reverence 

(Ammea, 2010). For example, among the Yoruba of the Southwestern Nigeria, 

traditional rulers are regarded as the representatives of the gods of the land 

(AlaseEkejiOrisa) and the custodians of the people’s history and culture. A 

Yoruba Oba personifies the kingdom and represents the reincarnation of the 

past ancestors of the community (Falola and Akinrinade, 1985). Among the 

Hamea, Kanuri and other peoples of Northern Nigeria, the traditional rulers, 

i.e., the Emirs and Shehu wielded strong political power, authority and influence 

and were well respected by the people. Since the traditional rulers derive their 

authority from the traditions of the people, they were considered to have divine 

rights over the people to rule and govern them. Their words were orders and 



Page 305 of 322   JHSS Vol 19 (6) 2019 ISSN – 2278-8881 

 
 
 
  

their actions were divine and sacred (Atanda, 1973). They were hardly seen in 

public except during important traditional festivals and religious celebrations.  

To this end, during the pre-colonial period in Nigeria, the position of traditional 

rulers was not only divine but it was based on ritual leadership and political 

power was seen as sacred between the people and the rulers (Cohen, 1970; 

Ashiru, 2010). The people submitted themselves and were absolutely 

submissive to the authority of the rulers who in turn were expected to rule for 

the general good and welfare of the community as a whole. They were seen as 

the symbols of the peoples past, custodians of their history and past, upholder 

and preserver of their culture and custom, epitome of cultural norms and values 

of the society such as truth, discipline, courage and responsibility and so on 

Emordi and Osiki (2008). In theory, traditional rulers in pre-colonial societies 

had permanent tenures of office and the positions were hereditary. However, in 

practice, they had a number of advisers, assistants and other courtiers and their 

final decisions were based on consensus of opinions of all the stakeholders.  

Although traditional institutions in pre-colonial Nigeria were in most cases 

absolutely monarchical, they were not in any way autocratic or totalitarian. In 

fact, various mechanisms were put in place for checking the abuses of tending 

autocratic rulers in pre-colonial Nigerian societies (Atanda, 1980). This was the 

situation of traditional ruler ship that the British colonial rule met when Nigeria 

was colonized in 1900 and the various people forced together in the 1914 

amalgamation.  

 

Colonialism and Changing Statue of Traditional Ruler in Nigeria  

More often than not, scholars often misrepresent the role of traditional rulers in 

the colonization and colonial rule in Nigeria, particularly their participation in 

the trans-Atlantic slave trade. They have also been accused of complicity in the 

prolongation of colonial rule in Nigeria for their support for the British 

colonialists. The fact is that people tend to look at the past with the eyes of the 

present, thereby seeing the negative sides of the activities of past heroes and 

heroines who had done what they did in the light of the realities and situations 

of their time. While it is an established fact that traditional rulers were actively 

involved in the trade in human beings with the Europeans, the truth is that the 

trade was not considered bad at its time. In fact, it was the global commerce of 
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its time which brought together the major world continent of that era-Europe, 

Americas, Asia and Africa (Curtin, 1976). Therefore, the involvement of 

Africans in such a global trade was a benefit then rather than curse. Also, the 

active involvement of traditional rulers in the „heinome‟ trade could be 

explained from the perspective of the fact that, by traditions, they were 

supposed to represent their peoples in all manners of dealings with foreigners. 

Hence, they had the traditional rights to negotiate with the Europeans the sales 

of their war captives and condemned criminals. It can be categorically stated 

here that no African traditional ruler offered the sale of his people subjects, apart 

from condemned criminals and war captives to the Europeans. In fact, the sale 

of male slaves was prohibited by most traditional rulers in Nigeria (Ryder, 

1980).  

Unfortunately, scholars have not emphasized the nationalist role of traditional 

rulers during the period of colonial subjugation of African states by the 

Europeans. Indeed, traditional rulers constituted the early opposition to the 

colonization of Nigeria during the period of the „legitimate‟ trade which 

followed the abolition of the Atlantic slave trade. They saw the desire of the 

Europeans to take over the control of the commerce in their domains as an 

affront against traditions and as the custodians of peoples custom, they rose to 

the occasion by challenging the European domination and control. Examples of 

traditional rulers abound in this regard. They included Kosoko of Lagos, Jaja of 

Opobo and Nana Olomu of Itshekiri in the Oil Rivers and a host of others 

(Coleman, 1958). Became of the European possession of superior fire-arms, all 

these rulers were captured and deported to enable the Europeans control the 

commerce of the areas under them and puppets were appointed in their 

positions. This deposition and enthronement of traditional rulers by the 

European official during this period was to have disastrous impact on traditional 

chieftaincy institutions in Nigeria.  

The Europeans were to follow up their economic control of Nigerian territories 

with active political control following the commercial rivalries which led to its 

recommendation of „effective occupation‟ of the areas of influence of 

individual European states (Coleman, 1958). The traditional rulers were also 

instrumental to the opposition to the formal colonization of Nigeria. Such rulers 

included Oba Overami of Benin and other traditional rulers in Southern and 
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Northern Nigeria who engaged the British troops in several battles for the 

defense of his traditional domains. The defeat of these traditional rulers resulted 

in the formal colonization of their territories. These were some of the impressive 

efforts of Nigerian traditional rulers to maintain the integrity of African 

traditions in the face of alien European domination which has not been 

appreciated by some scholars calling for the total scrap of traditional institutions 

in Nigeria.  

It was not until the British colonial official began to realize that colonial success 

depended greatly on the recognition and involvement of the traditional rulers 

that they began to patronize and incorporate them into the Indirect Rule system. 

This realization was not unconnected with the fact that the Europeans 

discovered that Nigerian peoples were so bound with their traditions and 

traditional rulers to the extent that whatever they ordered was what the people 

would do or not do as the case may be. This was the origin of the involvement 

of the involvement of traditional rulers in colonial government which has 

received great criticisms from scholars as „criminality‟ (Emordi and Osiki, 

2008). Again, this category of scholars tends to look at the past with the eyes of 

the present.  

Undoubtedly, the introduction of the Indirect Rule system, first in Northern 

Nigeria and later in Southern Nigeria gave the traditional rulers the opportunity 

of active participation in the colonial government through the Native Authority. 

The Indirect Rule not only strengthened the power and influence of traditional 

rulers, it also attempted to create it where it did not exist at all (Adesoji, 2010). 

This was the situation in the Eastern part of the country among the Igbo where 

the colonial government experimented with the establishment of „Warrant 

Chiefs‟ to act like the Hamea Emirs or Yoruba Obas (Adesoji, 2010). This was 

a manifestation of the colonial ignorance of the different peculiarities of the 

traditions of the various peoples of Nigeria. Although the Indirect Rule served 

the purpose for which it was created in the places where it was successful such 

as Northern Nigeria and Yoruba land, it altered the balance of power in 

traditional political systems in several of these areas. Indeed, it was a total 

failure in the East as it led to more problems that it met. Yoruba land offered 

perfect example of the disruption of traditional chieftaincy institutions by the 

Indirect Rule. It excessively altered the traditional arrangement of balance of 
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powers and made the paramount rulers above board (Atanda, 1970). However, 

it met be emphasized that they only danced to the tunes of colonial officials, 

collected taxes and remitted such to them and were therefore stooges of colonial 

government rather than being the protectors of the interest of the people which 

they need to be in the past.  

Convinced of the enormous powers and recognitions wielded by traditional 

rulers in Nigerian communities, the colonial government made move to give 

constitutional backing to their participation in colonial government in Nigeria. 

This was achieved in 1914 after the amalgamation of both the Northern and 

Southern Protectorates of Nigeria. In the 1914 Constitution of Nigeria, five 

Nigerian traditional rulers were made unofficial members. These were Sultan 

Attahiru of Sokoto, the Alaafin of Oyo, the Emir of Kano, Chief Richard 

Henshaw of Calabar and the Shehu of Borno (Adesoji, 2010). From this period, 

traditional rulers began to enjoy constitutional recognitions throughout the 

colonial period even at the expense of the educated elite who formed the bulk 

of the nationalist leaders. The matter came to a head during the period of 

decolonization when the colonial officials adopted „divide and rule‟ tactics to 

prolong the attainment of Nigerian independence by setting both the educated 

and traditional elites against each other (Coleman, 1958).When self-

government drew near, traditional rulers were given a say in governmental 

matters.  

Significantly, the Richards Constitution of 1946 created a Home of Chiefs in 

Northern Nigeria members of which were all first-class traditional rulers in the 

Region (Odumosu, 1963). The same arrangement, with some differences, was 

replicated in the Western Region through the Macpherson Constitution of 1951 

and in the Eastern Region through the Lyttleton Constitution of 1954. While 

this strengthened the political influence of traditional rulers in Nigeria, it 

increased their partisanship as they began to lend their supports to the ruling 

political parties which had the rights to select the traditional rulers that would 

be at the Home of Chiefs (Vaughan, 2000). Traditional rulers had begun to flout 

traditions which required them to work for the interest of their subjects 

irrespective of their political affiliations.  

The climax of the involvement of traditional rulers in colonial politics was in 

the last years of colonial rule in Nigeria in the late 1950s and in the First 



Page 309 of 322   JHSS Vol 19 (6) 2019 ISSN – 2278-8881 

 
 
 
  

Republic between 1960 and 1966. During these periods, ruling political parties 

in the three regions began to patronize leading traditional rulers and lure them 

into their folds through political appointments and offices. For instance, in the 

Western Region, Oba AdesojiAderemi, the Ooni of Ife was appointed as the 

Governor of the Region by the Action Group (AG) government of the West in 

1959 (The Guardian, July 16, 2007; Adesoji, 2010). In addition to this, some 

prominent traditional rulers in Yoruba land such as the Olubadan of Ibadan land, 

Osemawe of Ondo, Oluwo of Iwo, Olu of Warri and a host of others were given 

ministerial appointments during this period (Vaughan, 2000). The unfortunate 

situation during this period was that, while the favored traditional rulers were 

given political appointments, those that were not in the good books of the ruling 

party were dealt with severely. This was the situation in the First Republic in 

Nigeria during which the traditional institutions became instruments of political 

rewards or punishments as the case may be in the hands of the politicians.  

Interestingly, this was the situation as regard the statue of traditional ruler’s vis-

à-vis modern politics when the military struck in January 1966 bringing the First 

Republic to an end. The military impended the Constitution and took over all 

spheres of governance hitherto manned by the politicians (Kirk-Greene, 1976; 

Alao, 1990). With its conviction that, while traditional rulers are very powerful 

and respected in among the Nigerian peoples, they met not be partisan, the 

successive military regimes in Nigeria covertly and overtly excluded traditional 

rulers from government. This was done through the Local Government Reforms 

of 1976 and the 1979, 1989 and 1999 constitutions designed by military regimes 

in Nigeria (Emordi and Osiki, 2010). Through these avenues, traditional rulers 

were legally and formally insulated from the governmental affairs and 

administration as they were given very limited advisory roles to play. Even at 

the local levels which are the levels in which the traditional rulers commanded 

great respects, the military governments made the local government 

administrator/chairman superior to the traditional rulers (News watch, April 18, 

1988; Emordi and Osiki, 2008).  

In spite of this formal constitutional relegation, traditional rulers still had 

modicum of recognitions during the successive military regimes. For instance, 

the Aguiyi Ironsi military regime appointed traditional rulers as Chancellors of 

federal government owned universities in 1966 as a mark of honor and respect 
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for traditional institutions in Nigeria (Nigerian Tribune, July 28, 1966). Also, 

the 1989 Constitution stipulated the establishment of a state and local 

government council of chiefs in every state and local government area in 

Nigeria. Furthermore, the General Sani Abacha led autocratic regime decreed 

that 55 of statutory allocations of local governments should be set aside for the 

upkeep of the traditional institutions in such local government areas (Aiyede, 

2003). The military made me of the traditional rulers mainly in the area of 

legitimizing their regimes and in the area of settling disputes during crises. This 

why the military, particularly the Babangida administration saw the traditional 

rulers as “the most valuable asset the nation had” (News watch, April 18, 1988).  

It was also under the military regimes of Generals Babangida and Abacha that 

the actions and utterances of traditional rulers were mostly criticized in Nigeria.  

For instance, the annulment of the 1993 presidential elections adjudged the 

fairest and freest in the history of elections in Nigeria by the Ibrahim Babangida 

administration was unanimously condemned by all classes of Nigerians 

including the traditional rulers. To the utmost surprise of Nigerians, it was not 

long before prominent traditional rulers in Nigeria began to befriend the dictator 

that succeeded General Babangida, Late General Sani Abacha and supported 

his succession (Conscience International, 1998; Onoja, 2007).  

Some of them started to justify the annulment of June 12, 1993 Presidential 

election and the incarceration of the presumed winner, Chief M.K.O. Abiola. 

They became regular visitors at the Aso Villa, the official residence of the 

Nigerian Head of State, during the dark years of General Sani Abacha. No 

doubt, they benefited immensely from Abaca’s loots in the forms of contracts, 

gift of cars and cash, oil blocs and oil lifting opportunities among others (Onoja, 

2007).  

By the end of last millennium, the position of traditional rulers in governance 

in Nigeria has been reduced to that of advisory and placed under the control of 

local government councils. However, this does not mean that traditional 

institutions have died a natural death as they were to play prominent role in the 

democratic dispensation that metered in Nigeria into the 21st century.  

 

Theoretical Framework  

A theory can also be regarded as an attempt to explain events forces, materials, 

ideas or behavour in a comprehensive manner. The nature of social reality is 
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complex that every social phenomenon is subjected to various analysis and 

interpretation depending on which of theoretical reaction if falls (Yeacho, 2004) 

for the purpose of this study, two theories will be examined.  

i. Modernization Theory  

Modernization theory is a very encompassing and building on all theories, the 

theory is combining the views of functionalism, symbolic internationalism, 

exchange theory, ethno methodology etc. the emphasis is on value explanation 

the venation on all these theories are on quantity rather than quality.  

The modernization concept is need for new technology and new organization in 

colloquial terms, monetization means rendering something that is old fashion to 

be new or up to date to suit the requirement of modern times furthermore, and 

modernization is characterized by all effort to bring technology, ways of life, 

social organization and modes of production.  

Modernization cut across the phases of life Ega (2013) maintained that, 

monetization is in grade and society will be considered more or less modernize 

to the extent that its members me inanimate source of power and foods to 

multiply the effect of their efforts.  

Therefore, the distinction is between the relatively modernize and the relatively 

non-modernize is based on them of animate power than the inanimate power 

where social organization is based on technical skills. It refers to the land of 

social change which occurred in the 18th century Europe changes which led to 

political and economic break through transforming Europe to modern society.  

Apter (1948) one of the contributors of them mode most theory forms on multi-

dimensions aspect of the concept, that is the normative behavioral and structural 

functional dimension. He sees development, monetization, and 

industetrialization as related.  

That development is portrayed as more general involving growing systems 

differentiation and integration of functional roles while monetization is a 

particular case of development involving innovation of flexible social structure 

and the social framework to provide the skills and knowledge in a 

technologically advanced world. Following the assumptions of modernization 

which states its help to reshape something that is out of date to suit the 

requirement of modern times. The shows that prior to modernity, the traditional 

rulers were autocratic in nature, they took decisions without checking or 
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consulting the community, but these decisions are binding on the inhabitants, 

whether it’s in favour or against the community, but with the coming of foreign 

ideas or ideology, it paved way for demoralization which gave room for checks 

and balances and active participation in their affairs and development of the 

community.  

In the view of the above, the modernization helps the traditional rulers to 

introduce new ideas for the community development such as being democratic 

in their decision making, giving room for the people to participate in the 

community affairs.  

Traditional rulers of modern times perform vital roles in their domain life 

embarking on awareness campaign or the sensitization of their community 

populace on HIV/AIDS epidemic, the construction of classrooms blocks and 

providing learning materials in school to help develop education system, 

provision of medical facilities and the building of the community health center 

the strength of modernization theory is argued on the basis that, the sociological 

imagination is more important that controlling the risk found in contemporary 

societies; and fulfills the potential for improving people lives. Despite its 

strength, the monetization theory has its weakness. It lacks a theory of culture. 

In reality there are differences in culture, between vanities of groups in modern 

societies, significantly, it also affect held people expense social life and 

behavour.  

ii. Structural functionalism Theory  

Functionalism views society as a system, it views the society as asset of inter 

connected parts which together form a whole various parts in the society 

according to the paradigm are understood in terms of their relationship a to the 

whole social institution which are analyzed as part of the social system rather 

than as related unit. (Haralambos, 2010). Functionalism argues that all societies 

share the same norms and values. These norms and values are embodied in the 

law and that the social order comprises of the internalization of these norms and 

values through the roles performed by traditional rulers in their communities.  

The evolution of the theory, owes much to the wore of Augment Conte (1798-

1857) who in the period or tumultuome change sought to promote social 

integration while Herbert Spencer (1820-1903) argued that society is like a 
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human body with parts and each contributing to the survival of the entire 

organism.  

However, the third pioneer, Emile Durkheim (1858-1917) developed his work 

more on how the structures that formed society can hang together.  

Talcott parson (1902-1979) is seen as the father of the functionalist school of 

thought due to his immerse contribution which will apply to the study according 

to parson (1964) for any socially system which the community is part to survive, 

there are four basic functional pre-requisites.  

• Adaptation  

• Goal attainment  

• Integration  

The can be seen as problems that communities met solve if they are to survive 

and progress.  

• Adaptation: This refers to the relationship between the traditional rulers 

and their communities. In order to survive, traditional institution met has 

some degree of control over the community.  

• Goal attainment: This refers to the need for all communities to set goals 

towards which socio-economic activities are directed procedures for 

establishing goals and deciding on printers between goals are 

institutionalized.  

• Integration: The has to do with primary adjustment of conflict in the 

community. It is concerned with the co-ordination and mutual 

adjustment of the community members legal norms define and 

standardize relations between individual and institutions and so reduce 

potential for conflict does not lead to the disintegration of the community 

and its development in general.  

 

According to the functionalist perspective, traditional rulers are part of the 

society who have some functions to perform and contribute to the maintenance 

of the society (i.e. their communities) such function include the contribution of 

their quote in the maintenance of the internal peace and society in their domain 

which is the only way development can take place in the community. They help 

in revenue generation and community tax assessment, determination of 

religious matters and settlement of conflict ensuing thereof; they also contribute 
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in community development efforts of their respective communities like building 

of health centre, town halls, market shop, post office, electricity reconstruction 

of road network bridges and culverts etc.  

The functionalist perspective has to be subjected to considerable criticism 

critics argued that the type of explanation states that the parts of the system 

exists became of the beneficial consequences for the system as a while. The 

man objection to this types of reasoning is that it tress an effect as a came. 

Therefore the assertion those traditional rulers embark on development projects 

in their domain is an attestation of consensus value and institution is a misplace 

one.  

Finally, despite the widespread criticism of functionalism is should not be 

rejected out of hand, the assumption that society should be seen as an integral 

whole, that its par fare interdependent, that social institution exist and the social 

structure directs human behavior.  

However, these approaches to community development are considered relevant 

in evaluating the role of traditional authorities in Bauchi. In other words, it 

present traditional rulers as a structure within a given system which has 

functions to perform in the transformation and development process within 

local government environment as well as in large society. 

 

Roles of Traditional rulers in Community Development  

5. Making decisions on different issues affecting the community that require 

integrated approach.  

6. Acting as liaison between governmental and non-governmental agencies 

and the community for financial and technical assistance. 

7. Monitoring and evaluation of projects for proper implementation. 

8. Raising funds through levies, donations, launchings, etc to finance 

community development projects in the area. 

9. Developing a plan of work for the community projects. 

10. Legitimization of development projects in the community. 

11. Differing and educating rural people on government/nongovernment 

intentions for the community.  

12. Ensuring that all assistance from government/nongovernment agencies 

reaches the targeted people in the community  
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13. Coordinating all rural development projects in the community to ensure 

that results are achieved.  

14. Ensuring that all factors such as land tenure, communication, etc, that may 

impede developmental processes are removed.  

15. Ensuring cordial relationship among the ruralites for effective and 

efficient participation in community development programmes. 

16. Maintenance of peace and harmony between communities that bound 

own community. 

17. Determining feasible community development programmes based on the 

needs, priorities and available resources.  

18. Providing information to rural people on where and how to obtain farm 

inputs such as fertilizers, pesticides, credits, seeds.  

19. Providing informal technical advice to ruralites on how to utilize farm 

inputs.  

20. Enforcing government laws such as tax and rate payments through 

dialogue and persuasion. 

21. Awakening the political consciousness in the community. 

22. Developing proposals for funding by the community, governmental or 

non-governmental bodies. 

 

Method of Data Collection 

The data utilized in this study were obtained from both primary and secondary 

sources, while the primary data were derived through questionnaires. The 

secondary data were obtained from relevant textbooks, journals and government 

documents 

 

Summary of Findings 

1. Findings revealed that the people of Bauchi State were fully aware of the 

nature of community development projects embarked by traditional 

authorities to bring development in their areas like boundary dispute 

settlelements in Bauchi State. 

2. That people of Bauchi State believed that the traditional rulers in their 

community execute various projects like boundary dispute settlelements 

in Bauchi State. 
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3. Finding also showed that the sponsorship of the development programme 

in Bauchi is sponsored by the local government council and partly by the 

traditional rulers. 

4. That traditional ruler’s influence community development by mobilizing 

the youth, mobilizing people for healthy programmes, settling conflict 

and especially the provision of funds.  

5. Findings showed that traditional rulers are effective instrument in 

community development like boundary dispute settlelements in Bauchi 

State. 

 

Conclusion 

The study is aimed at the Roles of Traditional Rulers on Boundary Dispute 

Resolution in Bauchi State. The study revealed precisely that traditional rulers 

are the major agent in transforming the attitude of rural people provided they 

are answerable to a titled ruler vested with the authority of governing the affairs 

of the people. 

Based on the findings, the researchers have come with the conclusion that 

traditional rulers have made a positive impact in community development to a 

degree like roles of traditional rulers on boundary dispute resolution in Bauchi 

state 

 

Recommendations 

The following recommendation is hereby offered for better performance of 

traditional rulers in community development in the future. 

(a) Any areas (Land) which causes dispute should be taken over by 

government to provide social ammeninities like schools, hospitals or 

markets 

(b) The structures (schools, hospital or market) should named after a 

promenade person to avoid future crisis 

(c) Traditional rulers have to adopt the spirit of yearly dialogue amongst 

the subject. The outcome of the yearly dialogue will creates necessary 

report towards community development programmes. 

(d) Wealthy individuals from Bauchi can support the traditional institution 

to enable traditional rulers embark on gigantic project. 
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(e) The entire population of community should be sensitized to respond to 

self-help development project of the community. 

(f) The resources realized for community development programme/project 

both money and material should be utilized in such a way the people 

will gain from them. 

(g) The spirit of honesty transparency and accountability should be the 

watch word of any traditional rulers. 

(h) Seminars and training programmes like workshop for leadership and 

development of skills should from time to time be organized to enhance 

the role of traditional rulers. 

(i) Traditional Rulers should be re-instated in the 1999 Constrictions of the 

Federal Republic of Nigeria to clearly defined their roles 
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